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Divine plan/economy: from sunset to sunrise; the sweet danger of decision 31 Divine movement and design 37 The ascent of humanity through reciprocity with God 39 Reciprocity of movement 44 The end of the divine plan/economy is to bring men close to God 46 The fertility of goodness; perpetual flow of good things From Irenaeus to Tertullian, early Christian theology has a common structure -that of the preaching or kerygma of the earliest churches -and a common source -the scriptures which became the Christian bible. Justin had a similar structure but a limited set of scriptures, drawing on the Sayings of Jesus and Old Testament writings as his source. Fortunately, Irenaeus has left us a statement of the kerygma, the logic of which dominates his own thought and that of Clement.
Clement has been approached in three ways which are found elsewhere in the history of ideas. The retrospective method starts from Nicaea and Chalcedon and asks what he contributed to their later solutions. The doxographical method collects verbal similarities and parallels between Clement and other ancient writers. The analytic or problematic method asks what problems Clement was trying to solve and what new moves he made towards this end, including how he used the doxographical material. The retrospective method has never found much in Clement for the development of doctrine. In contrast, the doxographical method has been unendingly fruitful. For example, parallels between Clement and contemporary Platonism provided a simple picture of Clement as a card-carrying Middle Platonist. This account has fallen apart, chiefly for two reasons. It is plain that Clement does not hold key Middle Platonist teachings (such as that concerning first principles). It is equally plain that his use of Plato differs from the various interpretations of those who preceded him. He goes to Plato himself. Consequently we are left with the analytic approach xii which has been influential outside theology. We simply ask what problems forced Clement to write and where he found Christian teaching in need of elucidation.
In my youthful book I argued that the concept of unity made sense of much that he said and displayed him as a coherent thinker. Long years of reflection have now isolated three problems which permeate his entire work. How can the narrative of the kerygma (what God does) be translated into a metaphysic (who God is)? This problem is evident when one sees the Protrepticus as a rewriting for Greeks of Irenaeus' Demonstration. It governs the use of scripture in Irenaeus and Clement, for the joining of prophecy and Plato is the key to the joining of Jerusalem and Athens. The second problem is how two distinct beings, father and son, constitute one God. This problem is evident from the first verse of the Fourth Gospel, where the word is with and is God. Clement's account of God derives from this Gospel and this problem. The final problem is on the human, not the divine, side. The response to God is faith. It is easier to see where faith begins than to know where it ends. For Clement, an answer had to be found for those who divided faith and knowledge. Clement draws on Paul for epistemology and soteriology, arguing that faith and knowledge are inseparable.
As I see things now, these are the three problems which govern Clement's thinking and which hold his thought together. To understand him requires that we see that these are real problems. How does one move from the kerygma and scripture to propositions about God? How can one God be father and son? How can faith be the way to salvation, opening the way to richer knowledge but never losing its initial simplicity and dominant sufficiency? When these are seen as real problems, Clement's thought will open before us.
In 1942 I sailed as a teenaged soldier to war in New Guinea. In my pack were two books -a bible and Plato's Republic. Six years later I discovered Clement of Alexandria, who used Plato's logic to explain the bible. I returned to him for my Cambridge dissertation, 'The Philosophy of Clement of Alexandria'. I stayed with him and Justin, Irenaeus and Tertullian, although much of my teaching was in New Testament. Only in Ethics did I delve deep into later centuries.
This book returns to Clement for three reasons. First, the second century now looks very different. Middle Platonism has multiplied our knowledge of Clement's intellectual world. His contemporaries have been energetically explored, and his Gnostic opponents are better understood. Philo has been discovered and profitably investigated. The second reason Preface xiii is that Clement's philosophical dialectic which is mixed with, but distinct from, his citation of philosophical dogmas (I explored the first, Lilla and Wyrwa the second) is directed to one source -the Christian bible. This was the 'true philosophy' from which pagans had torn a portion. To prove this would take more books than I can write. I cite one instance. In a celebrated interview which explained why he 'gave the DDR away', Mikhail Gorbachev identified the culture which he wished to embrace as optimistic. Europe believed that a way through successive problems could be found, not quickly, but eventually. No culture is monolithic, and Clement's own thought has many strands. Yet Clement draws a final confidence from Paul, John and Plato. The exploration of that confidence is hard to resist. In our final conversation, Jean Daniélou singled out an optimism of grace as the first theme of the Greek fathers. For the modern reader, Justin, Irenaeus, Clement and Tertullian offer different challenges. Justin has good ideas, which are not developed. Irenaeus' great work is a treasury of argument and imagery; its literary form has been likened to a jungle. Tertullian argues vividly but so conceals his rationalism that he was long classed as a fideist. Clement wins the prize for mystery, because his main work is deliberately obscure, designed to separate sophists from philosophers and turn boys into men.
They joined the discourses of the bible and philosophy, of Jerusalem and Athens; they all wrote with strong intent. Christians were being martyred and misunderstanding was rife. Their gospel was a plain formula, but its meaning was unclear. Sects could confuse and discredit. Beyond the diversity of apostolic scripture came the gulf between Athens and Jerusalem: here lay their chief challenge and resource. There was an urgency to elucidate the gospel and they drew on a wide range of argument. Inevitably they were original; originality brings diversity. Their few common characteristics were the inventive mind, an inordinate devotion to the person of Christ, an appreciation of the created world, 
